1. Talmud Kiddushin 30b
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“To teach him a trade” - What is the Biblical source for this?
Hizkiyah said: As the scripture says “Show yourself life with a woman you love.” If this refers to an
actual woman, then just as he is obliged to marry his son off, so too he is obliged to teach him a trade.
If this refers to Torah, then just as he is obliged to teach him Torah, so too he is obliged to teach him a
trade.
There are those who say: Even to teach him to swim.
Why? It preserves his life.
Rabbi Yehudah said: Whomever one does not teach a trade, one teaches banditry.
Could one think this really means banditry?
Rather, it is as if he teaches him banditry.
What is the difference between Chizkiyah and Rav Yehudah?
The difference is whether teaching business suffices.

2. Kohelet 9:9
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Show yourself life with a woman you love all the days of your life of vanity which He has given to you
under the sun, all the days of your vanity; for this is your portion in life and in your labor which you
labor under the sun.



3. Talmud Shabbat 150a
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Mishnah. One may not hire workers on Shabbat, nor may he ask his fellow to hire him workers. One
may not wait for nightfall at the edge of the techum to hire workers or to bring fruit [from outside the
techum as soon as Shabbat ends], but one may wait for nightfall [at the edge of the techum] to guard,
and bring back fruit [after Shabbat]. Abba Shaul gave this generalization: Anything that I may say,
likewise I may wait for nightfall [at the edge of the techum] for it....
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Whose opinion does our Mishnah follow?
It follows the opinion of Rabbi Yehoshuah ben Korchah, as we learned in a beraita: A person should
not say to his fellow “Does it seem that you will work with me this evening?”. Rabbi Yehoshuah ben
Korchah says: A person may say to his fellow “Does it seem that you will work with me this
evening?”.
Said Rabbah bar bar Channah in the name of R. Yochanan: The law follows Rabbi Yehoshuah ben
Korchah.
Another statement of Rabbah bar bar Channah in the name of R. Yochanan: What is the reasoning of
Rabbi Yehoshuah ben Korchah? It is written (Isaiah 58:13) “from finding your desires and speaking of
things” — speech is forbidden, but thought is permitted.
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Is thought really forbidden? But R. Chisda and R. Hamnuna both said: “Calculations for mitzvah
purposes may be calculated on Shabbat”, and Rabbi Elazar said: “One may dole out charity to the poor
on Shabbat”, and Rabbi Yaakov bar Idi said in the name of R. Yochanan: “One saves lives and looks
out for the interests of the multitude on Shabbat, and one goes to assembly halls in the interest of the
multitude on Shabbat”, and R. Samuel bar Nachmani said in the name of R. Yochanan: “One may
arrange the betrothal of girls on Shabbat, and for boys to be educated or apprenticed”!
Scripture says “from finding your desires and speaking of things” — your desires are forbidden, but
Heaven’s desires are permitted.



4. Shulkhan Arukh 307:13-17
X712 DN "7 "OR ;DNNP7 TI0X 017U NIRY 7W NNARI NNIAYNT NRIN NOY YT NI0TN N0y
DION AR
17'2W2 NXAIN DK ;N 'Y KR 1191 RIP' K71 NIN ,NQ QM AN YTIP 1'R OXL17 D7D DAk DN
.N2 yar K7W N7 210 ,0iNNY yinn
IT DANIDI N1 TIT NIMNYA (120 0'wyn 79 X" 99 NIKRIT I DRI DN NNIX YWY 171K i
N 12 NP7 NI0KR L1179 1T ATIIT9 NI
;AW DN NP7 JI0XK , NN M190 [21,7X12AY 190 12D ,7YN MAT '72In NNy 7w 07wl nix'n
R 119N K7 (T,0' KAP'1) D'7'9RN X 119N 7R DIWNn Nl (K X D'7'NN) 0'X7 AWIN DIYN 10K 71N KNI
,10'9TAN MNIT X"NRIL|P'MYNY M1 D2NY ML ;YIN Y NNAN DIYN N KR LPYN DT DOnYTN
.0 27N DX D'R'VNN
7ax ,7"V7 IW'72 DTand DX KPIT 1M, NIMNYNA MI90I1 71N NN'WA NNRY NIORT RN 2T T7 R NAN
(T 707 1202 21,'aNd 72 7719 NIvOINN IANDY [IW'n 7"1d1) .Y L, wTIgn w7
0 2N7 AMNIN INN20 9"VI , ' NAY M W' II0XK NINdN 901 17'9X1 ;0" T NIT L, 0" NAWA TING'7 110X
.(N"w "o M7 n707071 NK9NT7I) ,Nawa A"IVYKRA
Literary conceits and allegories relating to mundane matters or to matters of desire, as for example the
book of Immanuel, and likewise war stories — it is forbidden to read them on Shabbat, and likewise
during the week because of “a den of good-for-nothings”, and one who reads them violates “do not
turn toward idols”, translated as “do not turn G-d out of your minds”. Matters of desire are also
prohibited because they “instigate the evil inclination”; one who authors or copies them, and obviously
one who prints them, causes the multitude to sin.
Ramo: It seems, to be precise, that the prohibition of reading mundane matters and war stories applies
only if they are written in a language other than Hebrew, but it is permitted to read them in Hebrew.
(this is what appears to me from the language of Tosafot, and the practice is to be lenient in this way.)
One may not learn on Shabbat and Yom Tov things other than Torah, even books of wisdom, but there
is one who permits, and according to his reasoning one may look at an astrolabe on Shabbat (or turn it
or transport it.)

5. Shulkhan Arukh 306:6-8
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It is permitted to speak about “the desires of Heaven”, as for example calculations related to mitzvot,
doling out charity, looking out for the interests of the multitude, or to betroth a child, or to teach him
something intellectual or a trade. But only to speak about them if they wish to be hired, not to actually
hire them out and mention specific amounts of money.
Ramo: Some say that in a place where the custom is for the Torah-reader (=oleh) to get a “Mi
shebeirakh”, for which he pledges a donation to charity or to the chazan, no specific amount may be
mentioned, but the custom is to be lenient, as it is permitted to dole out charity.
It is permitted on Shbbat to make measurements associated with a mitzvah, for example to measure the
volume of water in a mikvah . . .
Thinking about one’s business is permitted. Nonetheless, for the sake of oneg Shabbat, it is a mitzvah
to not think about them at all and behave as if all your business were completed before Shabbat.



6. Responsa Sh’eilat Yaavatz (R. Yaakov Emden) 1:41
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I don’t think that someone practicing surgery on Shabbat in order to learn medicine can avoid
the prohibition of measuring. As I see it he will sometimes have to measure lengths and boundaries to
determine the relative placement of organs.

Were you to say - This measurement and profession is one of mitzvah, in that it preserves the
lives of G-d’s creations. We have found the Sages on many occasions being lenient for the sake of
making a living. Won’t they be lenient here kal vachomer, where there are two rationales, first that he
is learning a profession that will let him earn a living with dignity and let him find wisdom, wealth, and
honor, and second that lives will be saved via this profession that lends honor to its practitioners?
“Show yourself life with a woman you love” — this refers to a precious profession such as this!

Do not falsify your spirit and be entrapped by the numerous seductions and spells of the evil
inclination by finding a place in your heart for these lying and counterfeit analogies. Those [who make
these arguments] are already weakened. Even though we have found that they permitted arranging an
apprenticeship for a child, they only permitted the arrangement, not learning the material on Shabbat
with the intent of entering the profession. Heaven forbid! Let such things not be done in Israel!
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7. Responsa Melamed L’Hoil (R. Dovid Tzvi Hoffman) 1:14
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In Congregation Adat Israel in Berlin my teacher R. Azriel Hildesheimer zt”l decreed that, for
the sake of the children who could not come to synagogue before noon, there would be a Torah reading
at 2 or 3 in the afternoon at which they would have 7 aliyot, say the haftarah with its blessings, then
pray musaf until its completion, followed by mincha with its Torah reading. Although there are
grounds for objecting to this, regardless “an elder has already ruled”.

The Dagul Meirevavah writes (Orach Chayyim 135) that if the morning Torah reading was
missed, and there is leisure time in the afternoon, they should read the full reading with 7 aliyot at
minchah, for all of Shabbat is a legitimate time for Torah reading. Regarding this the Mishnah Berurah
writes: They should read the morning reading before beginning minchah, then say Ashrei and Uva
I’tsiyyon, then do the Minchah Torah reading as usual.

All this is only if the morning reading was missed once owing to unavoidable circumstances,
but it is difficult to decree this as standard practice. But so that the practice of Torah reading should
not be eliminated from the lives of the children who need to attend gymnasium and other schools on
Shabbat, they decreed under duress to do this every Shabbat, and also to pray mussaf then with a
minyan. Certainly the depth of the law does not support this decree, but “It is time to act for G-d by
annulling His Torah”.



8. Responsa Melamed L’Hoil (R. Dovid Tzvi Hoffman) 1:58
DY D7IN1 NOINDY 112972 NIDNIXN NINDN OW TING'7? DI'TRIN'A X170 190N N'A7 DD7INY D107 :N7RY
X7 IX 1722 NN ARN 27N, TINY7 0D DNMI90 DNNY 0'NRI7I NAYWN DI DA

Nawa 0IrTRINY 177 DIrTRIN'a TN ANim oX 12T 07NN NIYN

NINdN N901 TING7 [NOINI |"Y'NnN NYTE,NIYT A A xan ™ qo 1'w "oa /n"Ixa/ nanl
w1270 X ,|MI0IXND 71097 D' TN NNIY NINT.AMAY ' W DY 1NN DYTEL,DNO0A X' Nava
.n"T2 ynwn D1 "'nd 'annT and

A'WN7 ANI07 TWON 'K DTN [ATAT YITT ,NIXA N¥PZ XI'RT TN [N0IND DA [T [ITaT 7"
J'IRM 190 N/ Y7IW7RYN IR DITRIN' D'RI720 190 'NI NINdNIENNIYY 27NN T X7 DX IN0ND
21n2 ™77 TNt X7 AN D 71N ™YY nn DA 12t K7 TR ,NAYN DI TN TN nn 702Nt DNl
.0197 X717INKR7 1D'7' 0NN 0 TNNN TV .Nava T'? 120w nn 7R TNy

XY 2N ,NAWA 190N N TAI7W NN 127 TAY7 MxY? Tn'7n 17 DY IRIYNY RN DXI
NN XIN TINMAT [1'91,00XY7 TR0 DNT7 DY D78 NIAY NIRXINYG Nawn 0T 'RE,0MY "Dy
NN'XTD NNDAIXR 1TAY? 712NN NITIR 1277 100 ,NIYTR 79T X2Y7R INMI DX NI¥A? awna 'RT12,N0119Y
N qwo 1"y "oa /n"Ina/

20MY NN 1M DY NTN'Y TAYN 17 1DW? NAYN IT'Y ' 17'9XT NINIRN WAT - IR IR TIvI
[NINA 120 ,NIYY? DMYN 2 'NIDINMY 1N) DAY 1900 N7 12 IR N7IW DX AYIY 210 MNP, D]
NIAYA AN |'RY 7RIY 11 TN, NAYA Fanin DAY 7700 1" Niva nny 1an 0w Ninignn
TNIX WU'NI DD'T NIPTRN NN DAY 'AND |'RY 78I 127 TNR7N Y'Y N 3 71 ,nnn 0royn
2571 ,|ro1a My X7 1"Nw wiIn% W' 0'oyn 0'RYN DTN A OXELPTR AR Y710 NITY! NN
72 'Y 7% 0N LRUIT XDI0'RNA NIND XINY 12T 1'WYN NWY'Y 20INI1L,N1'OIN IFT' DNAY 7WIDN NINoN
.21 RIIO'NN NN 7RWY!

DI'TNIN'A 'MA7 DN NI7YWY TIDWUXR NIFTAAYW D'RY NNdINND 1201 12DW 12T XY 'RN TN 191
DNl D'V DY D'YTPAN 0NN "N DR DR 1IWY1 0030 ='NY R7'nnw= 9" Ny 0T NNyl nava
JRONYTI DY IR

771 DRW 7"¥R1,NaWA DNINN DNNPA 17020 K7 [Yyn'7 nndwn 0N D7'Y 0T W IRTIA R
DM DIFTRINGY 1D7' K71 DRI 0 17017 127 NINSN 70171 210 NN DIV D' DN NNY'Y
.0nn



Question: Many Jewish children go to gymnasium schools to learn the “wisdom” necessary in our day
to earn a living. If they attend school even on Shabbat, and carry the necessary books with them to
school on Shabbat, must their parents object?

Answer: I will first address the question of whether it is permitted for gymnasium students to attend
school on Shabbat.

In Shulkhan Arukh Orach Chayyim 307:17 two opinions are cited on this issue. The stringent
opinion, which bans reading “books of wisdom” on Shabbat, is brought without attribution, while the
permissive opinion is cited as “There is someone who permits”. The ordinary canons of legal
decisionmaking would thus require ruling like those who prohibit. However, the Levush writes that
the custom is to follow those who permit, and this is also implied in the Darkei Moshe.

It seems to me that in the case under discussion even those cited as forbidding would concede
that such study is permitted because there is a “slight mitzvah” involved. It is known that in our time a
businessman cannot make a living without learning languages and other “wisdom” in gymnasium or
realschule. 1If a student in these schools fails to study on Shabbat, he fails to understand the material
during the week as well, as the teacher will not review the Shabbat material during the week for the
sake of the Jewish students. Thus the Jewish students will regress rather than progress in their studies.

You might suggest that the Jew should hire a private tutor to teach his child the material
covered in school on Shabbat. Unfortunately, because of our many sins most Jews are poor and
incapable of affording the expense of a private tutor for the Shabbat material. Therefore, since the
learning is a prerequisite for making a living, it is certainly considered a “slight mitzvah” and
universally considered permitted, just like arranging an apprenticeship for a child is permitted in
Shulkhan Arukh Orach Chayyim 307:5.

I say further that there are places where even those who can afford a private tutor would do
better to send their children to school on Shabbat just as the poor people are compelled to do. An
example would be those places where many of our nation, because of our many sins, desecrate the
Shabbat by writing, and Jewish students who don’t write on Shabbat are rare. If there are more Jewish
students committed to not writing on Shabbat, their hands will be strengthened — “they will help one
another and say to each other: “Be strong!”. If the G-d-fearing students are few, though, we must be
concerned that — Heaven forbid — they will not withstand this test of their commitment. Certainly at
least the weakest of them will falter. It is appropriate for the rich to do something that doesn’t even
amount to a “small prohibition” in order to save their Jewish brethren from “great prohibitions”.

Go out and observe the practice of the people! It is already the custom of many G-d-fearing
Jews in Germany to send their children to gymmnasium on Shabbat, with the result that — praise G-d —
their children have grown up G-d-fearing, adding to the numbers of those who sanctify G-d’s Name,
and being the pride and glory of Israel.

However, one must certainly ensure that the children attend hashkomoh minyan so that they won’t
miss the public Torah-reading on Shabbat. It is unnecessary to state that if possible they should stay
home on festivals, and at the very least they should attend synagogue on the High Holidays and not
attend gymnasium on those days.



